INTRODUCTORY NOTE	5
details of belief and practise which I obtained from under-
graduates usually stood the test when later I sought for ver-
ification from other sources. These, it may be objected,
were picked men. Listen, then, to the following tale.
Some years ago my father stopped for lunch by a fountain
in northern Syria, and had this conversation with a shep-
herd lad who held his horse:
"What is your religion?" was the lad's first question.
"I will not tell you directly," answered my father., "but
I will answer any questions you ask about it."
"Do you believe in God?" said the lad.
"Yes," said my father.
"Then you are not a heathen/" said the boy. "Do you
believe in Christ?"
"I do."
" Then you are a Christian.   What sect do you belong to ? "
"I won't tell you that yet/' was the answer. "Go on
asking me questions."
The lad paused, looked puzzled, suddenly brightened, and
then said:
"Do you believe that the Holy Ghost proceeds from the
Father and the Son or from the Father alone?"
Recalling the ancient theological formula of the West, my
father said that his church believed in the procession from
the Father and the Son.
"Then you are a Maronite!" said the boy triumphantly.
The Maronites, it may be added, differ from the Greek
Church in accepting the Western formula, with, which Prot-
estant theology is in accord. What explanation my father
made does not concern us here. The point for us is
that this Syrian peasant, barefoot, unlettered, untruvelled,
had it on the tip of his tongue to name the controversy
that had split the church universal eight hundred years
before.
This is not the place even to enumerate the reasons why
the conception of God is more vivid and more all-pervading
among Oriental peoples than it is in the West, but in justice
to ourselves a few words may be added in partial explanation
of the difference. There has l)een no more important mo-

